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WESTMINSTER THEOLOGICAL SEMINARY I

CARL TRUEMAN
ASSOCIATE PROFESSOR OF CHURCH HISTORICAL THEOLOGY

NOTES: HE IS A CAMBRIDGE UNIVERSITY GRADUATE 1988. HE WAS THE AUTHOR OF
SEVERAL BOOKS. HE IS ALSO THE EDITOR OF THEMELIOUS.

THESE NOTES ARE FROM TALK AT WESTERLY ROAD CHURCH, AN INDEPENDENT CHURCH IN

PRINCETON, NOVEMBER 30, 2003

(DAVID ROWE INTRODUCED THE SPEAKER. HE IS ASSOCIATE PASTOR AND A GRADUATE OF
WESTMINSTER THEOLOGICAL SEMINARY.)

(Tio’fS'l*' dK i-l* *-»v> ^ Lt X' Uj4» ^

Benjamin Warfield was bom in Scotland, November 5, 1851. His family moved to America where his father

was a large cattle farmer. He attended Princeton College in 1 868. He attended Princeton Theological

Seminary from 1873 to 1876.

He married Annie, who, on their honeymoon, contracted a severe illness, which essentially made her an invalid

for her life, receiving devoted care from Benjamin.

He worked through the question of the continuation or not of miracles partly because of his wife’s ongoing

condition. He taught New Testament at Western Seminary.

Then he was called to PTS as chair of Didactic and Polemical Theology.

He taught heatedly and factually over issues. He pulled together a strong faculty at the Seminary, “a stellar

Reformed Theological faculty.

One issue was the significance and the question of the revision of the Confessions. To him they were very

important and should not be revised.

He was more a scholar than a speaker. He was from the south and yet he was pro-African Americans. He
integrated Alexander Hall.

In the last decades of his life he became pessimistic about the drift away from orthodoxy in the church.

On November 15, 1915 his wife died. Trueman said in effect Warfield, too, died that day. He had cared for her

intensely for 40 years. He had several health crises and died on November 18, 1921, some six years later.

HIS THEOLOGY
He believed in confessional orthodoxy, against sentimentalism, against liberalism and historical criticism, and

defended evolution.

About confessional orthodoxy he held a high view of the confession and the catechisms. He believed in the

catholic (small “c”) church, and fought for learned scholarship within Christianity. He was elitist. He felt the

church and its teachers and pastors needed extensive knowledge to handle the Word of God carefully.

About sentimentalism, an example he gave was Dickens’ works, which “play on sentimentally playing on the

emotions.

He felt many didn/t believe in the full humanity of Christ.

On liberalism and historical criticism he was against what was happening with those studies in dropping the

orthodox faith.

He believed in evolution and this happened partly as a result of his familiarity with farming cattle background.

He could work with scientists in their pursuit of fact and truth.

How God works was an area in which he could see God’s hand.

He was distressed to see ministers no longer believing in the doctrine of hell.

To him the interpretation of Scripture was vitally important. The Scripture is basic and factual, and the

interpretation of Scripture is also very vital.

The matter of Christology is important and the Gospels are ’’accurate and factual”.

He wrote an important, usually neglected “Personal life of Christ”. In this he dwelt on the emotional life of

Christ, and the humanity of Christ. Many up to that point had neglected these issues.

Main points in his teaching:
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Cessation-ism. That doctrine is that the time of miracles of Christ and the gifts of God through the Holy Spirit

was for that particular time and place and had ceased.

Perfectionism: He is against the concept that we grow to perfection in our faith. He sees America in post-

Revolutionary years as heading toward a pragmatic “can do” philosophy, which has its marks even on today’s

life in America. Trueman lauded Orpah on TV for tapping into something vital in good feelings over

argument. This perfectionist attitude he feels has been a detriment to a valid understanding of being a Christian.

He is against persons who feel they are justified by good works. We are justified by faith in Jesus Christ. He
did not like to see the gospel turned into law.

About inerrancy: He wrote on this in 1881. We must trust the text of Scripture we have in front of us. There

was automatic writing by God.

In evolution he said we needed to listen to the scientists. When asked about the value of study vs. devotions by

a person who believed in a strong devotional life with six hours on his knees, Warfield said he would rather

spend six hours on his knees in front of books.

About 1929 (which happened after Warfield’s death). He feels that Princeton Theological Seminary was not

taken over by liberals. Instead he feels that the Seminary was overtaken by “an non-confessional evangelical-

pietistic takeover”.

Late in Warfield’s life he said, “I pray there will be a mighty battle in the life of the mind, in the life of the

heart. My faith is not a dream, it is a reality.”

This appears in one of Warfield’s books.

He mentioned that Updike in the book “Beauty of Lilies” mentions Warfield’s views on the faith,

hi questions fielded Trueman mentioned that Warfield did not like Jonathan Edwards theology.

He said that he believes Warfield had a brother killed during, or in the war.

But that he was progressive on race.

There are “brute facts” in Scripture but they definitely need interpretation. One can’t just say, “Christ is the

answer”. We don’t have doctrine (first). We have the real birth (fact) of the baby Jesus. Lord and Savior.

Sam Moffett talked with him afterwards mentioning that Samuel A. Moffett, his father, was a student at

Princeton Seminary and Warfield was his teacher.

-Notes taken by Paul Hackett 1 1/30/03

Quote from Westerly Road Church bulletin, 1 1/30/03

“Tonight’s topic: Benjamin Breckonridge (B.B.) Warfield (1851-1921), scholar and theologian, was bom near

Lexington Kentucky in 1 85 1 . He entered Princeton University where he was profoundly influenced by the

newly arrived president James McCosh a strong defender of Scottish common sense philosophy. After

European travel he attended Princeton Theological Seminary where he came under the influence of the aging

Charles Hodge. After further studies in Leipzig, Germany, he returned to a brief assistant pastorate in

Baltimore. Upon the death of A.A. Hodge in 1877, Warfield was appointed professor of “dialectic and polemic

theology” at Princeton Seminary, where he taught for thirty-four years until is death in 1921. Because his wife,

Annie, became a permanent invalid, Warfield never left Princeton (in order) to stay near her side for many

decades. Warfield is remembered in particular (and in error) for his defense of verbal inerrancy of Scripture. (In

error because the relevancy of Warfield is that and much more, -editor He never wavered from this position

throughout his entire career. Warfield was the last and greatest of all the “Old Princeton theologians and his

works are still relevant today.
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Coals to Newcastle +

Coals to Newcastle -

that’s a British expression

for delivering something to

where it’s needed least.

Newcastle-on-Tyne, the

center of the English coal

industry, is not a place to

bring a load of coal

And so it has always

seemed to me that Miller

Chapel, the beating heart

of Princeton Theological

Seminary, is an odd place

to serve up the Gospel.

In our little community,

saturated with exacting

exegetes, challenging

prophets and sympathetic

chaplains, one is always

preaching to the choir.

Sure, it’s a fine place to

hone your homiletic skills.

But what new and fitting

message can a greenhorn

parson bring to the saints

in Miller Chapel?

Benjamin Breckinridge

Warfield’s Faith and Life is

a collection of gems that

would be worthy of

preaching in Miller Chapel
- lumps of coal even

Newcastlers would want.

Though they read like

sermons, the 41 pieces in

Faith and Life are informal

talks Warfield delivered to

students on Sunday
afternoons in the

Alexander Hall Oratory.

Known as a rigorous

New Testament scholar

and a two-fisted polemical

theologian, Warfield’s talks

reveal his pastoral heart

and fatherly concern for

pastors-in-training.

Vital piety and solid

learning have long been

the marks of Princeton

Theological Seminary.

Warfield’s Faith and Life

presents these two virtues

in equal measure.

And that will preach.

- Daniel Morrison

daniel.morrison@Dtsem.edu
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+ Talks with Seminarians:

Benjamin Warfield’s Faith and Life

Maybe it was his early

start as a journalist, working

as the livestock editor for

The Kentucky Farmers’

Home Journal that gave the

young Benjamin

Breckinridge Warfield his

instinct for writing brief,

topical essays.

Though Warfield had an

enormous influence on the

shape of nineteenth- and

twentieth-century Reformed

theology, though he

engaged in all the important

theological debates of his

day, he never wrote a

systematic theology.

But while Warfield did

not produce a magnum
opus, his literary output was
prodigious. One
bibliography of Warfield’s

work lists no fewer than 68
books and pamphlets, 658
articles and 787 book

reviews. Add to that

number 11 books Warfield

translated from other

languages and 15 books he

coauthored. All in an

academic career spanning a

bit less than 40 years.

The task of compiling a

complete bibliography of

Warfield’s work was so

overwhelming that his

bibliographers specifically

excluded more than 1,000

articles penned by Warfield

- many of these reviews of

all manner of literature,

including “poetry, world

religions, philosophy,

history, sociology,

architecture, education,

travel ... ocean steamships

of the Atlantic, the care of

the baby, the growth of the

brain, practical points in

nursing, and a variety of

novels.” 1

The 5,104 pages of The

Works of Benjamin Warfield

only scratch the surface of

Warfield’s complete corpus.

First published in 1927 as

the result of a provision in

Warfield’s will “for the

collection and publication of

the numerous articles on

theological subjects

contained in encyclopedias,

3



reviews and other

periodicals," the 10-volume

Works is still available in a

reprint edition from Baker

Book House.

Warfield in Princeton

The 16-year-old

Benjamin Warfield first

came to Princeton when he

entered the College of New
Jersey, now Princeton

University, as a sophomore
in 1868. Born on his

family’s farm near

Lexington, Kentucky in

4

1851, Warfield grew up in

an abolitionist household in

a slave-holding

commonwealth. His father

served as a Union officer

during the Civil War. His

maternal grandfather,

Rev. Robert Jefferson

Breckinridge, was
chairman of the

Republican convention of

1864 that nominated

Abraham Lincoln to run

for his second term.

But Princeton was not

entirely unknown to the

young Warfield. His

maternal granduncle,

John Breckinridge, was
the son-in-law of Samuel
Miller and served briefly

on the faculty of the

Theological Seminary.

Warfield’s primary

interests in college were

scientific and he received

perfect marks in both

mathematics and physics.

He avidly read Charles

Darwin’s books as they

were newly published.

When Warfield, at the

tender age of 19, graduated

with highest honors in

1871, he wanted to obtain

a teaching fellowship in

experimental science. His

father, however, convinced

Warfield, circa 1890



him to travel to Europe for

graduate studies.

During the summer of

1872, Warfield wrote to his

family from Heidelberg,

Germany, to announce his

intention to enter the

ministry. His decision came
as a complete surprise to

his family.

And so Warfield began

his second Princeton

sojourn when, in September

1873, he entered the

Theological Seminary where

he studied with Charles

Hodge, William Henry

Green, Alexander Taggart

McGill, Casper Wistar

Hodge, James Clement

Moffat and Charles

Augustus Aiken.

Warfield graduated from

the seminary in 1876. On
August 3 rd of the same year,

he married Annie Pearce

Kinkead and sailed with his

bride to Germany, where he

completed another year of

study the University of

Leipzig. In 1877 the

newlyweds returned to the

United States and Warfield

briefly served churches in

Maryland, Ohio and

Kentucky. In 1878,

Warfield joined the faculty

at Western Theological

Seminary, now Pittsburgh

Theological Seminary.

Warfield returned to

Princeton for a third and

final time in 1887 when he

was called to be the Charles

Hodge Professor of Didactic

and Polemic Theology - a

position vacated by the

death of Archibald

Alexander Hodge, the son of

Charles Hodge.

Warfield lived at 74
Mercer Street, in the house

built and occupied by

Charles Hodge during his

time as a professor at the

seminary.

Two years after joining

the faculty at Princeton

Seminary, Warfield became
the indefatigable editor of

the Presbyterian Review

and its successor

publications, the

Presbyterian and Reformed

Review and the Princeton

Theological Review - a

position he held until his

death. Much of Warfield’s

academic output is

contained within the pages

of those journals.

But while Warfield’s

literary legacy is vast, his

living legacy in the lives of

his students is perhaps

greater. During his 34 years

5



as professor at Princeton

Theological Seminary,

Warfield taught more than

2,700 students. Indeed, he

was with students on the

day he died. On the evening

of February 16, 1921,

Warfield suffered a heart

attack and died at home,

having taught a class earlier

in the day.

Faith and Life

The tenor of Warfield’s

interaction with and attitude

toward students is nicely

captured in Faith and Life:

Conferences in the Oratory

of Princeton Theological

Seminary.2 First published

in 1916, and now available

as a reprint from The

Banner of Truth Trust, this

book is a collection of 41
talks Warfield presented in

what was once known as

the Sabbath Afternoon

Conferences. Since the

earliest days of the

seminary, students and

professors met on Sunday

afternoons for informal

discussions in the Alexander

Hall Oratory. The talks

given in Conferences were

not lectures; the setting was

not a classroom. Neither

were they sermons; the

setting was not worship.

Rather, these Conferences

embraced the best of both

lectures and sermons. They

were learned and edifying,

but they were also prophetic

and pastoral. And they were

precisely targeted to an

audience that the speaker

knew and understood well.

“Entire Sanctification"

Each of the 41 talks in

Faith and Life stands alone.

So to understand Warfield’s

methods, we do well to take

a closer look at a sample

Conference.

For the thirty-third talk in

this collection, entitled

6



“Entire Sanctification,”

Warfield chooses this text

as his point of departure:

“And the God of peace

himself sanctify you wholly;

and may your spirit and soul

and body be preserved

entire without blame at the

coming of our Lord Jesus

Christ. Faithful is he that

called you, who will also do

it (1 Thes. 5:23-24).”

According to Warfield,

this is “the classical

passage” for those who
embrace the doctrine of

entire sanctification or

Perfectionism.

Perfectionism, a brand

of theology that heeds

Paul’s claim that “this is the

will of God, even your

sanctification (1 Thes. 4:3),”

is most notably embraced

by a variety of Wesleyan

sects, including Methodist,

Nazarenes and members of

Holiness churches.

Following Papism and

Arminianism, Perfectionism

is high on the list of

heterodoxical dragons any

Reformed theologian would

want to slay. Warfield spent

a good deal of energy,

particularly in his late years,

wrangling with

Perfectionism in its many
forms.

It is telltale that Warfield

picks the proof text of his

enemy to make his own
case. He doesn’t ignore the

very passage that seems to

best make their case,

picking, instead, one that

might seem more suited to

his own position.

Not one to shy away
from a fight, Warfield steps

directly into the lion’s den.

Like a Perfectionist,

Warfield admits that ethics

is strongly emphasized in

Christianity. Like a

Perfectionist, Warfield

admits that salvation is

from sin, to holiness. Like a

Perfectionist, Warfield

admits that salvation results

in “a moral revolution of the

most thoroughgoing and

radical kind.”

Warfield, who reads the

biblical text with open eyes

and sensitive ears,

recognizes that “the

standard the Apostle has

before him, and consistently

applies to his readers, falls

in nothing short of absolute

perfection, a perfection

which embraces in its all-

inclusive sweep the

infinitely little and the

7



the infinitely great alike."

According to Warfield,

Paul’s perfectionism is “the

very apotheosis of

perfectionism” - one that

embraces “every part of us

- our spirit, our soul, our

body itself,” an “entire

sanctification of the entire

man.”

And while Warfield

admits that Paul holds up

an extreme brand of

Perfectionism, he also

insists that Paul treats this

perfection “as distinctly

attainable.” On Warfield’s

reading, “this perfect

perfection is then,

necessarily, according to

Paul, attainable for man.

God can and will give it to

His children.”

After giving run-of-the-

mill Wesleyans all - and

more than - they could

want, Warfield moves his

analysis and argument

forward to distinguish the

Reformed position from that

of the Perfectionists. He

8

accomplishes this not by an

appeal to abstract

theological principles, but

rather by carefully attending

to scripture.

Having chosen as his

text “the classic passage” of

perfectionism, Warfield sees

it out to the end: “Faithful is

He that called you, who also

is the one that shall do it

(IThes.

5 :24 ).”

Warfield

reads this

sentence

to mean
“the

accomplishment of this our

perfection then does not

hang on our weak
endeavors. It does not hang

even on Paul’s strong

prayer. It hangs only on

God’s almighty and unfailing

faithfulness.”

The God who calls us to

be Christians - to lives of

entire sanctification - is

also the God who
accomplishes this

perfection in us. Warfield

tells us that God “is not

merely a caller, but a doer.”

So where is this

perfection of spirit, soul and

body? Where is the entire

salvation results in ‘a moral

revolution ofa most thorough-

going and radical kind.



eradication of the effects of

sin and the Fall?

The answer is found in

Paul’s closing prayer of this

letter to the Thessalonians:

“And the very God of peace

sanctify you wholly; and I

pray

God
your

whole

spirit

and soul

and body be preserved

blameless unto the coming

of our Lord Jesus Christ.

(IThes. 5:23).”

The second advent of

Christ will be accompanied

by the resurrection, in which

the effects of sin on the

body will disappear. And

“the perfecting of the soul

and spirit ... will be

completed only in a crisis, in

a cataclysmic moment,

when the Spirit of God
produces in [the saints] the

fitness to live with God.”

Warfield listens closely

to the text, noting what it

says, and also noting what it

does not say. In the silence

of the text, Warfield sees

the possibility of the gradual

perfection of the soul and

spirit beginning here in our

mortal lives. But “there is

no promise of its completion

in this life; there is no hint

that it may be completed in

this life.”

For Warfield, what is

more important than these

academic questions

regarding if and when our

perfection might be

completed is the “strong

exhortations to ceaseless

effort.” While we may not

become perfect in this life,

scripture uniformly calls us

to strive toward moral

perfection - a perfection we
are promised will be fully

accomplished on the day of

the Lord.

A

Warfield was Princeton

Theological Seminary’s last

Professor of Didactic and

Polemical Theology.

We see his didactic - or

teacherly - qualities in his

clear and careful exposition

of the biblical text.

We see his polemical -

or controversial - character

“
. . scripture uniformly calls us to

strive toward moral perfection . . .

”



in his willingness to confront

and rebut Perfectionism, a

widely-accepted, but less-

than-orthodox theology.

But we also see Warfield’s

pastoral nature in his desire

to both prompt students to an

unceasing striving after

perfection and to assure

students of the hope that we
will be made perfect, in

Christ, on the day of the Lord.

The 41 essays in Faith

and Life are snapshots of

some of the finest hours in

the history of Princeton

Seminary. Each of these

essays displays a didactic,

polemical and pastoral

potency that reaches across

the intervening years.

1 A Bibliography of Benjamin

Breckinridge Warfield: 1851-

1921, by John E. Meeter and

Roger Nicole, (Nutley, N. J.:

Presbyterian and Reformed

Publishing Co., 1974), p. ii.

2 All quotations are taken from

Faith and Life, (Edinburgh;

Carlisle, Pa. : Banner of Truth

Trust, 1990). This is a facsimile

reprint of the first edition (New

York: Longmans, Green, 1916),

and so the pagination remains

the same in both editions.

The Mower
by Benjamin B. Warfield

A mover went forth to mow,
And crooned his workman’s song: -

"Swing, swing, 0 mower, thy goodly scythe,

Make the swath both wide and long."

Gayly the grasses grow,

And fling their heads in pride: -

“Swing, swing, 0 mower, thy goodly scythe,

Make the swath both long and wide.”

Quiet they lie behind,

Each by its neighbor’s side: -

“Swing, swing, 0 mower, thy goodly scythe,

Make the swath both long and wide.”

Though every spear of them all

Be a man in right or in wrong: -

“Swing, swing, 0 mower, thy goodly scythe,

Make the swath both wide and long.”
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Prof. Charles Hodge hired John Haviland, an English emigre living

in Philadelphia, to design his house. Erected in 1823, the Hodge

House sits a few yards from Alexander Hall, visible in the background.

Hodge lived in this house until his death in 1878. His son, Prof.

Archibald Alexander Hodge, occupied the house until 1886.

The house’s third resident was Prof. Benjamin Warfield, who arrived

in 1887 and remained until his death in 1921.

Prof. William Park Armstrong and his family made their home here

from 1921 until Armstrong’s death in 1944.

In 1944, seminary dean, Edward Howell Roberts, took the house

and remained until his death in 1954.

In 1955 and 1956, Charles C. Bray, a seminary student, occupied

the Hodge House.

Prof. Lefferts A. Loetscher lived in the Hodge House from 1956 until

his retirement in 1973.

He was followed by Prof. James E. Loder who arrived in 1973 and

remained until his death in 2001.

Prof. Kenda Creasy Dean and her family will soon move into the

Hodae House.
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+ Sabbath Afternoon Conferences:

A Lost Tradition

When Faith and Life was
published in 1916, the

tradition of Sabbath

Afternoon Conferences in

the Oratory of Alexander

Hall was a century old. The

1816 report of the faculty to

the seminary directors

described this weekly

meeting of faculty and

students as a “serious

conference with the

students on subjects

relating more immediately

to experimental religion.”

The quaint term

“experimental religion” does

not indicate the empirical

scrutiny of religious

phenomena, but rather the

lived, experienced faith of

the heart, as opposed to the

sterile inquiry of the mind.

The topic for the

Conference was announced

during the previous week,

so students and faculty

would have time to collect

their thoughts on the

matter. The meetings

opened with singing and

prayer and then one of the

12

students would lead the

conversation on the

announced topic.

Afterwards the professors,

each in turn, would speak.

Some, like Archibald

Alexander, spoke without

notes. Others, such as

Samuel Miler, presented a

more formal talk. Charles

Hodge thoroughly outlined

his thoughts beforehand,

but came to the meeting

without notes in hand.

Regardless of the

manner of preparation, the

uniform testimony we have

about these Conferences

indicates that the

professors spoke from the

heart, giving expression to

“profound personal

experience of divine things.”

Charles Hodge’s manner in

these Conferences was
described as “in the highest

degree earnest, fervent and

tender to tears; full of

conviction and full of love.”

William Irvin, PTS class of

1861, said of Hodge in

these Conferences that “he



would pour out a tide of

thought and feeling which

moved and melted all -

solemn, searching,

touching, tender - his eye

sometimes kindling and his

voice

swelling

or

tremb-

ling with

the

forced

of sacred emotion.” The

meetings often “left all

present in a state of high

emotion.”

Archibald Alexander

Hodge said that these

Conferences were “in many
respects the most

remarkable and memorable
exercise in the entire

Seminary Course.”

Of the Sunday Afternoon

Conferences, Warfield said

that “they kept the fire

burning on the altar for a

hundred years.

”

1

At least one history of

the seminary mentions the

Conferences, but none

indicate the time or reason

of their passing. The Rev.

Dr. Samuel Hugh Moffett,

Professor of Ecumenics and

Mission, emeritus, reports

that there were no Oratory

Conferences when he

arrived at as a student at

the seminary in 1939. Thus

we can conclude the

Conferences ceased

sometime between 1916

and 1939. We might

speculate that they fell

victim to the spirit that

produced the disturbances

and controversies

surrounding the 1929
reorganization of the

seminary.

1

All the quotations in this

article are taken from David B.

Calhoun’s Princeton

Seminary, (Edinburgh;

Carlisle, Pa.: Banner of Truth

Trust, 1994), volume 1, pp.

131-133.

“...Sunday Afternoon Conferences

. . . kept the fire burning on the altar

for a hundred years”



+ Pantogamy and Perfectionism:

Benjamin Warfield vs. Oneida Community

Same-sex monogamy is

hopelessly boring and

bourgeois in comparison

with the free-love

pantogamy preached by

John Humphrey Noyes.

Warfield’s final article -

published in Bibliotheca

Sacra 1 five months after his

death - was an attack on

Noyes, the fun-loving

founder of the Oneida
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Community in upstate New
York, a commune where

every woman was wife to

every man and every man
was husband to every

woman.
Noyes called it

“complex marriage” and

saw it as the Kingdom of

God’s answer to exclusive

“marriage of the world"

which “gives to sexual

appetite only a scanty and

monotonous allowance,

and so produces the

natural vices of poverty,

contraction of taste, and

stinginess or jealousy.”

According to Noyes,

the “worldly restriction to

sexual intercourse” is

contrary to the gospel of

Jesus Christ. These

restrictions are

“incompatible with the

state of perfect freedom

toward which Paul’s gospel

of ‘grace without law’

leads.”

While there was

freedom in the Oneida

Community, sex was not



unregulated. According to

Warfield, “Noyes, on

principle, required the

young of both sexes to pair

with the old, and

discouraged the pairing of

the young with the young.”

Lest we think that mere

carnality led Noyes to his

exegesis of Biblical texts, we
should heed his reminder

that “a community home in

which each is married to all”

is a place “where love is

honored and cultivated.”

As proponents of same-

sex monogamy rush toward

middle-class respectability,

polygamy and consensual

incest remain - for the

moment, at least - beyond

the reach of the sexual

avant-garde in the early 21st

century.

But not so for the

forward-looking Noyes. This

trailblazer not only found

Biblical justification for a

sexual swap fest that

provided him with a

bountiful supply of “spiritual

wives,” but included among
the wives Noyes had the

opportunity to enjoy were

his two sisters who were

married to men who were

founding members of the

Oneida Community.

While the antics of the

Oneida Community place it

well outside the bounds of

polite society, Warfield was

interested in Noyes as an

example of Perfectionism, a

broad theological tendency

that did have currency

among respectable people.

Ivory tower theologian

Albrecht Ritschl and

itinerant folk evangelist

Charles G. Finney both, in

Warfield’s estimation,

embraced a doctrine of

Perfectionism.

The off-beat article in

Bibliotheca Sacra on Noyes

and the Oneida Community
was no anomaly. Also

published posthumously

was the last in a series of

articles Warfield wrote for

The Princeton Theological

Review on Oberlin

Perfectionism.

The series of Princeton

Theological Review articles

was collected and published

in 1931 as a book under

the title of Perfectionism.

1 Benjamin B. Warfield, “John

Humphrey Noyes and His ‘Bible

Communists,’” Bibliotheca

Sacra, (July-Oct 1921), pp. 319-

375.
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+ A Biographical Mystery Story:

Benjamin Warfield’s Missing Papers

Oddly, there is no proper

book-length biography of

Benjamin Warfield. One
volume which purports to be

a biography is Professor

Benjamin Breckinridge

Warfield
,
D.D., LLD ., Litt.D.:

Princeton Poise and Power

by S. Burkhart Gilbreath.

But this self-published

work, the product of an

amateur historian and

religious enthusiast, is

challenging to read. Only

the most dedicated

scholars will be able to plow

through the thicket of

assorted information

presented in this book.

By way of example, we
can note an extended

discussion of the ownership

of the land upon which sits

the print shop that

produced the book, joined

with additional discussions

about the history of that

firm. And then there are

the two pages devoted to a

discussion of first lunar

landing. Gilbreath

breathlessly concludes, “For

scientists, the moon
remains a cosmic history

book that records the

earliest era of solar system

evolution, a story long

erased on the restless

surface of the Earth.”

The relationship of print

shops and moon landings -

and there are plenty more

Trcf&ssor Benjurni >.

Breckinridge 1
•’

arfieui
’

D.V., LL:D ., Litt/D.

Pkncetcn Fobs and Powsa

Princeton, Wew Jersey

similar examples - to

Warfield is hard to follow.
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Some readers might be

surprised to find that

Gilbreath casts Warfield as

a key player within the

grand cosmic drama.

The book opens with

creation: “During the first

week of Creation, before the

first Sabbath was
celebrated,

the Great

Designer

had

planned for

the Land of

Manasseh.”

This land,

we later

learn, is the

United

States - in

particular,

that part

from which

the Warfield

family

comes. And

it closes with the

apocalypse: while most of

the world “shall have been

deceived by the false

teaching about the secret

rapture theory into believing

that this is the Anti-Christ,”

we can be thankful to hear

that “Princeton will continue

to point humanity and the

world of the twenty-first

century to the one sure

hope - Jesus Christ.”

One reviewer called the

book “unspeakably bad”

and observed “I cannot

imagine who could profit by

reading it
.” 1

But that assessment

may be too harsh.

Mingled with the dross

are nuggets of information

- albeit unorganized and

undigested - such as

copies of Warfield’s last will

and testament as well as

the cemetery records of

Warfield and his wife.

The most interesting

part of this book is the

detective story which

prompted its writing.

The Markley house in Chambersburg, Pa., where

the Warfield papers were destroyed.
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In 1993, William Harris,

the former Librarian for

Archives and Special

Collections, received from

Gilbreath a copy of her

book, Henry Stafford Little
,

Prince of Princeton. Noting

that Gilbreath lived in

Chambersburg, Penna.,

Harris replied to her asking

if she might know the

whereabouts of some lost

papers of Benjamin

Warfield, which were last

seen in Chambersburg.

On Sept. 18, 1993
Harris wrote to Gilbreath:

“One of the truly great

professors at Princeton

Seminary was Benjamin B.

Warfield, who died in 1921.

His brother, Ethelbert,

President of Wilson College,

took all his personal papers

to Chambersburg after Dr.

B. B. Warfield died. It was a

large collection consisting of

many boxes. About 1938,

Ethelbert Warfield’s widow

gave to Princeton Seminary

all of B. B. Warfield’s papers

though 1900. Obviously

there were many more

boxes of papers for the

years between 1900 and

his death in 1921. She may
have destroyed them or

they may have survived

somewhere in the

Chambersburg area. We
would give almost anything

to locate those papers if

they survive.”

Gilbreath took up the

challenge and proved to be

a relentless and resourceful

researcher.

Less than a year later,

on Sept. 6, 1994, Gilbreath

wrote to Harris announcing

the solution to the mystery:

the missing Warfield papers

apparently met their end in

the basement of the house

of Rev. William A. Markley,

of Chambersburg, which

was flooded by Hurricane

Agnes in June 1972.

Sadly, the waterlogged

papers - recording two

decades of Warfield’s

intellectual output - were

tossed into a dumpster.

1 Rev. Fred G. Zaspel reviews the

book on his website devoted to

puritan literature and church

history: biblicalstudies.com.
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